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TaE AMERICAN UNITARIAN ASSOCIATION
wais FounpeED IN 1825 WITH THE
ForLowING EXPRESSED PURPOSE

«The object of the American Unitarian
Association shall be to diffuse the know-
ledge and promote the interests of pure
Christianity ; and all Upitarian Christians
shall be invited to unite and co-operate
with it for that purpose.”

(The General Conference of Unitarian
and Other Christian Churches, passed
the following vote at Saratoga, N. Y.,
in 1894.)

«These Churches accept the religion of
Jesus holding, in accordance with his
teaching, that practical religion is summed
up in love to God and love to man.”

«The Conference recognizes the fact
that its constituency is Congregational in
tradition and polity. Therefore, it declares
that nothing in this Constitution is to be
construed as an authoritative test; and we
cordially invite to our working fellowship
any who, while differing from us in belief,
are in general sympathy with our spirit
and our practical aims.”
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Why “The Leadership of Jesus”'?

““In every way, whether in pretence, or in truth, Christ is pro-
claimed; and therein I rejoice, yea, will rejoice.”’—PaiL. i. 18.

It is not unfrequently asked by both liberal and
orthodox ehurchmen, why we, Unitarians, who believe
in the universality of religions truth and in the
validity of the claims of all the great prophets of
religion, should seek to attach ourselves in a peculiar
manner to Jesus Christ, and to proclaim him our
spiritnal leader, Again it is asked, why do we, who
believe in a natural, continuous and progressive rev-
elation of religion, and who differ so widely from the
historic creeds, wish to be ealled Christians ?

Not a few among us say «What's in a name?’
So long as I know what I stand for, call me what
you please.” 1 notice, however, that this unusually
liberal attitude of mind is cheerfully maintained until
those who assume it are misnamed and their real
position is erroneously described ; then they protest
against such misrepresentation as vigorously as would
those who do believe that there.is something in a
name.

If your name is William, you may forgive being
called John or Matthew, a few times; beyond that
your situation becomes rather unpleasant. In a
similar manner if you are an individualist, to be called
«gocialist” will not be agreeable to you ; and if you are
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a Christian by preference and sentiment, you would
not enjoy being called a Mohammedan, or a Buddhist,
however friendly you might feel toward those reli-
gions. The fact is, what you “stand for” is of real
worth to you as a social being only when it i3 under-
stood by those who know you, and they (at least for
convenience ) must know you by some name. Inas-
much then as a name means identity of person and
attitude, it is of great worth. And so long as we
valne what we stand for, we must ¢“care” what we
are called.

Yes, as Unitarians we do believe in the universal-
ity of religious truth, in the sense that “never was to
chosen race that unstinted tide confined.” But at
the same time we believe that universal truth, as
guch, is of no practical worth and has no direct
appeal. Truth is power, healing, and health only as
it comes through human souls; otherwise it is no
more than o mental abstraction. The purest and
most persuasive revelations of truth in the possession
of man have come through the greatest and purest
souls.

Now, whatever other religious leaders have done
or failed to do, to us spiritual truth has come, at
least chiefly, through Jesus Christ. His message
is our chief spirvitual treasure, and that message
is inseparable from the person who first prociaimed
it. To us, in o real and not a dogmatic sense, “the
truth is in Jesus.” That his gospel has not come
down to us in its virgin purity, that his person has
been fancifully idealized, are facts of which we are
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keenly mindful. Nevertheless, in all this we per-
ceive the eagerness of the generations that have gone
before us to keep the Master’s personality central in
their minds and hearts, and to know the Gospel not
as o speculative treatise on religion, but as “the
Word made flesh,” and the truth in the form of a
living personality.

But why, in any case, should we desire to follow a
leader in an age and a communion which have such
strong passion for democracy? Do we not proclaim
the perfect freedom and the sovereignty of the indi-
vidnal? Do we not preach religion as individual
first-hand contact with Ged? If so, why then do we
crave a leader?

Yes, we are profound believers in democracy and
the free study and practice of religion. But, truly
understood, democracy of all social orders is pre-
eminently the mother of leaders. That free social
order which does not know and appreciate the value
of competent leadership is not democracy, but anarchy.
Again, the difference between democracy and autoc-
racy, or between a fraternal and an ecclesiastical
chureh, is that in the former the leader is a servant,
while in the latter the leader is a tyrant. Democracy
believes in the contagion of churacter and the leaven
of beneficent leadership. Its leaders are its life cen-
tres, and the greater and truer the leader, the fuller
the life of the society he serves.

In our democratic communion we own Jesus as
our leader becanse he was the world’s first democrat.
His declaration was that he came “not to be minis-
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tered unto, but to minister ” and to give his life {for
others. We wonld follow him not as sla,ves driven
to obedlence bv the Lmsh of authorlty, not as believers

church Whmh bears his name, but ‘I.S his free and
lovmg dlsmples who would learn from him the secret
of Ehsmteres_ted service and unselfish love. We have
“Gther leaders within the Christian fold whom we
love and honor, but they also point to him as their
inspiring guide and enlightening teacher.

And let me say here that the matéer of leadership
and discipleship transcends all theories. The lesser
is bound to look up to the greater, and smaller souls
‘to gravitate toward greater souls “He who has
‘more. soul than I conquers me.’ Those ‘who refuse
the leadershlp of Jesus, as a rule, follow some other
leag_lel. Many of the so-called «infidels’—whatever
this term may mean —would follow Ingersoll or
Spencer or Huxley; they would be led by some soul
. mightier than they.

For a similar reason we would be called Christians.
Christianity is our home and native land. The word
G(hristianicy” has o richer meaning for us than the
general term “religion,” just us the word “«America”
has a sweeter meaning to a true American than the
expression “the habitable world” has. Nor do we
feel like abandoning the designation «Christian” to
that ass of superstitious and ecclesiastical creeds
and dogmas of which Jesus knew nothing, and which
are foreign to the spirit of the New Testament. To
us Christianity is not what has been cast in such
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philosophical moulds, but the light and leading of
divine-human love, which is never too high for the
lowly, nor too low for the wise and learned.

Chnstmmty, therefore, 45 that progressive, contin-
uous revelatlon which is limited to the mentality of
no one age, and is in the G‘EC].UbIVB Leeplng of no
one sect or creed.

" But why do we call Jesus Leader rather than
Saviour, the title mven him by the majority of Chris-
tiuns? The term “saviour” as applied to Jesus is
still used by some among us in an ethical rather
than a dogmatic sense. Few of us, 1 believe, would
ob]ect to this designation if it was understood to
mean that, by his example and teaching, Jesus
‘saves those who faithfully follow him from the
thoughts and  deeds wluch tend to eorrupt and
derrrade, and leads them to the things that heal and
build and ennoble the soul.

Bat, unfortunatelj, the word “saviour” has been
undelhtood to mean that Jesus saves those who
beheve in the dogmas of his deity, miraculous birth,
a.nd vicarious atonement from dammnation hereafter,
and that those who “believe not shall be damned.”
\Iow, in order to avoid this éruel doetrine we prefer

_‘to call Jesus «leader” or «teacher,” rather than

“gaviour.”

" Needless to say that I respect all those who do
sincerely and honestly hold such a view of “salve-
tion,” so called, and I have no doubt that by it many
are encouraged to face the vast unknown with con-
fidence that the great “Advocate” is there to save
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them from its hidden terrors. And, like Paul, I
rejoice in the preaching of Christ in whatever form.
The orthodox Christian preaches Christ, the liberal
Christian preaches Christ. The Socialist, the Com-
munist, the Theosophist and others preach Christ,
each of them from a different viewpoint. In so far
as Christ is preached by all of these as a spiritual or
a social ideal, he is a help to all.

But, as for me, I must confess that I do not know
what all that is said about “salvation” in a dogmatic
sense means. If I ever feared the vast unknown, 1
do not remember it. And it seems to me that for
a Christian to proclaim that God fills all time and
-space, and then to fear the hereafter, is a species of
disloyalty. For a Christian to proclaim that God is
love, that He loves us more than we can love our
children, and then to suspect that He hag set a trap
for us somewhere in His universe info which we
should surely fall without a saviour is, to say the
least. a huge contradiction.

My thouglt of the hereaiter is that of confidence
and trust that He who has brought me here and
wrought a thousand miracles in my body and soul
will take care of the work of His hands hereafter. I
ask for no advocate to save me from whatever my
heavenly Father has for me. If Jesus and the other
saints and seers of earth live hereafteras personalities,
as I believe they do, they will surely be my friends
and  helpers in those higher spheres, 48 thel}'
were the friends and helpers of men while on this
earth.

9

.The vast unknown can have no terror for a true
_Unitarian Christian, because it is the many-mansioned
house of our divine Father.

"Amid the many changes and chances of my life,
and in my frequent associations with pain and sor-
row as a Christian minister, this thought has never
deserted me. I have never stood by an open grave
without this faith as my sustaining friend. Onall
such occasions, although I always share far more
than I dare express the tender sorrow of those who
weep around me, my_ controlling thought always is
that He who spreads the beneficent heavens over us
and gives us life and love has in His parental keep-
i}lg the soul which has just vanished from our midst.
AndasI say, “Earth to earth, dust to dust,” T say
also, «Life to life, spirit to spirit!”

It is often said that Unitarian Christianity is a
veligion good emough to live by, but not to die by.
I can not see how a religion that is good to live by is
not good to die by. A religion that is good to live
by must be true, good, and beautiful. It must lead
to personal purity, spiritual uspiration, and deeds of
sacrificing love, all of which graces are certainly not
lacking in the lives of true Unitarians. Now, why
should any one believe that what is true, good, and
beautiful here is very likely to prove false, bad, and
ugly hereafter? Is God such a deceiver that the
truths and virtues which He gives us to live by in
this world are destined to deceive us in the world
to come? Is it possible that the divine graces which
feed and beautify the soul in this earthly life will
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prove counterfeit ds soon as we step over the thresh-
old of another Toom in our Father’s house?

No! We have too strong a faith in the sanity of
the universe and the goodness of God to harbor such
isuspicions. The best testimony to the truth and
*‘ goodness of our faith is that it does away with the

| fear of death. It is a constant assurance that what

i ig truth here will be a greater truth hereafter; that

| 1ove here will be purer love in the great beyond, and

i the life to come will be the fulfilment of the present
life.

This is what the Christian faith and the leader-
ship of Jesus mean to us. Trust in God and com-
plete reliance upen His laws, couruge in the face of
danger, sacrificing love, and, in the hour of death,
faith and hope that «this mortal shall put on immor-
tality.”

STEPS OF BELIEF

By James Freeman Clarke

Size, 5 x 7; pages, 311; price, 60 cents net; postage, 8 cents.
g N able advocate’s successful defence of Rational Chris-

tianity against Atheism, Free Religion, and Romanism.

In a vigorous, unprejudiced, and frank way the author
emnphasizes the cardinal doctrines of the Christian religion while
at the same time undermining the positions upon which these
three opponents of Rational Christianity tale their stand.

ORTHODOXY : Its Truths and Errors

By James Freeman Clarke

Size, 5 1-4 x 7 1-2; pages, 512; price, 75 cents net; postage, 12
cents.

Orthodox doetrines from the Unitarian point of view.

Although the writer’s criticisms are acute, the spirit of
the book is conciliatory, and the method reasonable and just.
In a style clear and forcible is presenied much wholesome
theological truth.

3. FAIR, broad-minded presentation and examination of

ESSENTIALS AND NON-ESSEN-
TIALS IN RELIGION

By James Freeman Clarke

Size, 4 1-4 x 6; pages, 148; price, cloth, 35 cents net; postage, 9
cents ; price, paper, 25 cents net; postage, 4 cents.

HESE lectures are admirable presentations of the vital

principles of Christian faith, containing many helpful

suggestions, especiatly for those disturbed by the transi-
tion from the old to the mew religious thought. The subjects
are : 1. Faith and Belief: Essential Beiief concerning God. II.
Christ and Christianity. III. The Bible. IV. The Church and
Worship. V. Christian Experience. VI. The Future Life.
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